
Unromantic Dhamma 
 
 
§ 1. “Both formerly & now, it is only stress that I describe, and the cessation of 

stress.” — SN 22:86 
 
§ 2. “So, Māluṅkyaputta, remember what is undisclosed by me as 

undisclosed, and what is disclosed by me as disclosed. And what is undisclosed 
by me? ‘The cosmos is eternal,’ is undisclosed by me. ‘The cosmos is not eternal,’ 
is undisclosed by me. ‘The cosmos is finite’ … ‘The cosmos is infinite’ … ‘The 
soul & the body are the same’ … ‘The soul is one thing and the body another’ … 
‘After death a Tathāgata exists’ … ‘After death a Tathāgata does not exist’ … 
‘After death a Tathāgata both exists & does not exist’ … ‘After death a Tathāgata 
neither exists nor does not exist,’ is undisclosed by me. 

“And why are they undisclosed by me? Because they are not connected with 
the goal, are not fundamental to the holy life. They do not lead to 
disenchantment, dispassion, cessation, calming, direct knowledge, self-
awakening, unbinding. That’s why they are undisclosed by me. 

“And what is disclosed by me? ‘This is stress,’ is disclosed by me. ‘This is the 
origination of stress,’ is disclosed by me. ‘This is the cessation of stress,’ is 
disclosed by me. ‘This is the path of practice leading to the cessation of stress,’ is 
disclosed by me. And why are they disclosed by me? Because they are connected 
with the goal, are fundamental to the holy life. They lead to disenchantment, 
dispassion, cessation, calming, direct knowledge, self-awakening, unbinding. 
That’s why they are disclosed by me.” — MN 63 

 
§ 3. “And what are the effluents to be abandoned by seeing? There is the case 

where an uninstructed, run-of-the-mill person—who has no regard for noble 
ones, is not well-versed or disciplined in their Dhamma; who has no regard for 
people of integrity, is not well-versed or disciplined in their Dhamma—doesn’t 
discern what ideas are fit for attention or what ideas are unfit for attention. This 
being so, he doesn’t attend to ideas fit for attention and attends (instead) to ideas 
unfit for attention.…  

“This is how he attends inappropriately: ‘Was I in the past? Was I not in the 
past? What was I in the past? How was I in the past? Having been what, what 
was I in the past? Shall I be in the future? Shall I not be in the future? What shall I 
be in the future? How shall I be in the future? Having been what, what shall I be 
in the future?’ Or else he is inwardly perplexed about the immediate present: 
‘Am I? Am I not? What am I? How am I? Where has this being come from? 
Where is it bound?’ 

“As he attends inappropriately in this way, one of six kinds of view arises in 
him: The view I have a self arises in him as true & established, or the view I have 
no self … or the view It is precisely by means of self that I perceive self … or the view 
It is precisely by means of self that I perceive not-self … or the view It is precisely by 
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means of not-self that I perceive self arises in him as true & established, or else he 
has a view like this: This very self of mine—the knower that is sensitive here & there to 
the ripening of good & bad actions—is the self of mine that is constant, everlasting, 
eternal, not subject to change, and will endure as long as eternity. This is called a 
thicket of views, a wilderness of views, a contortion of views, a writhing of 
views, a fetter of views. Bound by a fetter of views, the uninstructed run-of-the-
mill person is not freed from birth, aging, & death, from sorrow, lamentation, 
pain, distress, & despair. He is not freed, I tell you, from suffering & stress.  

“The well-instructed disciple of the noble ones—who has regard for noble ones, 
is well-versed & disciplined in their Dhamma; who has regard for men of integrity, 
is well-versed & disciplined in their Dhamma—discerns what ideas are fit for 
attention and what ideas are unfit for attention. This being so, he doesn’t attend to 
ideas unfit for attention and attends (instead) to ideas fit for attention.… 

“He attends appropriately, This is stress … This is the origination of stress … 
This is the cessation of stress … This is the way leading to the cessation of stress. As he 
attends appropriately in this way, three fetters are abandoned in him: self-
identification view, doubt, and grasping at habits & practices. These are called 
the effluents to be abandoned by seeing.” — MN 2 

 
§ 4. “To what extent, Ānanda, does one delineate when delineating a self? 

Either delineating a self possessed of form & finite, one delineates that ‘My self is 
possessed of form & finite.’ Or, delineating a self possessed of form & infinite, 
one delineates that ‘My self is possessed of form & infinite.’ Or, delineating a self 
formless & finite, one delineates that ‘My self is formless & finite.’ Or, delineating 
a self formless & infinite, one delineates that ‘My self is formless & infinite.’ 

“Now, the one who, when delineating a self, delineates it as possessed of 
form & finite, either delineates it as possessed of form & finite in the present, or 
of such a nature that it will (naturally) become possessed of form & finite [in the 
future/after death/when falling asleep], or the thought occurs to him that 
‘Although it is not yet that way, I will convert it into being that way.’ This being 
the case, it is proper to say that a fixed view of a self possessed of form & finite 
obsesses him. 

“The one who, when delineating a self, delineates it as possessed of form & 
infinite, either delineates it as possessed of form & infinite in the present, or of 
such a nature that it will (naturally) become possessed of form & infinite, or the 
thought occurs to him that ‘Although it is not yet that way, I will convert it into 
being that way.’ This being the case, it is proper to say that a fixed view of a self 
possessed of form & infinite obsesses him. 

“The one who, when delineating a self, delineates it as formless & finite, 
either delineates it as formless & finite in the present, or of such a nature that it 
will (naturally) become formless & finite, or the thought occurs to him that 
‘Although it is not yet that way, I will convert it into being that way.’ This being 
the case, it is proper to say that a fixed view of a self formless & finite obsesses 
him. 
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“The one who, when delineating a self, delineates it as formless & infinite, 
either delineates it as formless & infinite in the present, or of such a nature that it 
will (naturally) become formless & infinite [in the future/after death], or the 
thought occurs to him that ‘Although it is not yet that way, I will convert it into 
being that way.’ This being the case, it is proper to say that a fixed view of a self 
formless & infinite obsesses him.” — DN 15 

 
§ 5. Ven. Sāriputta said: “Now, how is one afflicted in body & afflicted in mind?  
“There is the case where an uninstructed, run-of-the-mill person—who has no 

regard for noble ones, is not well-versed or disciplined in their Dhamma; who 
has no regard for men of integrity, is not well-versed or disciplined in their 
Dhamma—assumes form to be the self, or the self as possessing form, or form as 
in the self, or the self as in form. He is seized with the idea that ‘I am form’ or 
‘Form is mine.’ As he is seized with these ideas, his form changes & alters, and 
he falls into sorrow, lamentation, pain, distress, & despair over its change & 
alteration. 

“He assumes feeling to be the self, or the self as possessing feeling, or feeling 
as in the self, or the self as in feeling.… 

“He assumes perception to be the self, or the self as possessing perception, or 
perception as in the self, or the self as in perception.…  

“He assumes fabrications to be the self, or the self as possessing fabrications, 
or fabrications as in the self, or the self as in fabrications.… 

“He assumes consciousness to be the self, or the self as possessing 
consciousness, or consciousness as in the self, or the self as in consciousness. He 
is seized with the idea that ‘I am consciousness’ or ‘Consciousness is mine.’ As he 
is seized with these ideas, his consciousness changes & alters, and he falls into 
sorrow, lamentation, pain, distress, & despair over its change & alteration. 

“This, householder, is how one is afflicted in body and afflicted in mind. 
“And how is one afflicted in body but unafflicted in mind? There is the case 

where a well-instructed disciple of the noble ones—who has regard for noble 
ones, is well-versed & disciplined in their Dhamma; who has regard for men of 
integrity, is well-versed & disciplined in their Dhamma—does not assume form 
to be the self, or the self as possessing form, or form as in the self, or the self as in 
form. He is not seized with the idea that ‘I am form’ or ‘Form is mine.’ As he is 
not seized with these ideas, his form changes & alters, but he does not fall into 
sorrow, lamentation, pain, distress, or despair over its change & alteration.  

“He does not assume feeling to be the self…. 
“He does not assume perception to be the self…. 
“He does not assume fabrications to be the self…. 
“He does not assume consciousness to be the self, or the self as possessing 

consciousness, or consciousness as in the self, or the self as in consciousness. He 
is not seized with the idea that ‘I am consciousness’ or ‘Consciousness is mine.’ 
As he is not seized with these ideas, his consciousness changes & alters, but he 
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does not fall into sorrow, lamentation, pain, distress, or despair over its change & 
alteration.  

“This, householder, is how one is afflicted in body but unafflicted in mind.” 
— SN 22:1  

 
§ 6. “If one stays obsessed with form, monk, that’s what one is measured [or: 

limited] by. Whatever one is measured by, that’s how one is classified.  
“If one stays obsessed with feeling.… 
“If one stays obsessed with perception.… 
“If one stays obsessed with fabrications.… 
“If one stays obsessed with consciousness, that’s what one is measured by. 

Whatever one is measured by, that’s how one is classified.  
“But if one doesn’t stay obsessed with form, monk, that’s not what one is 

measured by. Whatever one isn’t measured by, that’s not how one is classified.  
“If one doesn’t stay obsessed with feeling.… 
“If one doesn’t stay obsessed with perception.… 
“If one doesn’t stay obsessed with fabrications.… 
“If one doesn’t stay obsessed with consciousness, that’s not what one is 

measured by. Whatever one isn’t measured by, that’s not how one is classified.” 
— SN 22:36 

 
§ 7. “Monks, where there is a self, would there be (the thought,) ‘belonging to 

my self’?” 
“Yes, lord.” 
“Or, monks, where there is what belongs to self, would there be (the thought,) 

‘my self’?” 
“Yes, lord.” 
“Monks, where a self or what belongs to self are not pinned down as a truth 

or reality, then the view-position—‘This cosmos is the self. After death this I will 
be constant, permanent, eternal, not subject to change. I will stay just like that for 
an eternity’—Isn’t it utterly & completely a fool’s teaching?” 

“What else could it be, lord? It’s utterly & completely a fool’s teaching.” — 
MN 22 

 
§ 8. Then a brahman cosmologist went to the Blessed One and, on arrival, 

exchanged courteous greetings with him. After an exchange of friendly greetings 
& courtesies, he sat to one side. As he was sitting there, he said to the Blessed 
One, “Now, then, Master Gotama, does everything exist?” 

“‘Everything exists’ is the senior form of cosmology, brahman.” 
“Then, Master Gotama, does everything not exist?” 
“‘Everything does not exist’ is the second form of cosmology, brahman.” 
“Then is everything a Oneness?” 
“‘Everything is a Oneness’ is the third form of cosmology, brahman.” 
“Then is everything a plurality?” 
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“‘Everything is a plurality is the fourth form of cosmology, brahman. 
Avoiding these two extremes, the Tathāgata teaches the Dhamma via the middle:  

From ignorance as a requisite condition come fabrications.  
From fabrications as a requisite condition comes consciousness.  
From consciousness as a requisite condition comes name-&-form.  
From name-&-form as a requisite condition come the six sense media.  
From the six sense media as a requisite condition comes contact.  
From contact as a requisite condition comes feeling.  
From feeling as a requisite condition comes craving.  
From craving as a requisite condition comes clinging/sustenance.  
From clinging/sustenance as a requisite condition comes becoming.  
From becoming as a requisite condition comes birth.  
From birth as a requisite condition, then aging-&-death, sorrow, lamentation, 

pain, distress, & despair come into play. Such is the origination of this entire 
mass of stress & suffering. 

“Now from the remainderless fading & cessation of that very ignorance 
comes the cessation of fabrications. From the cessation of fabrications comes the 
cessation of consciousness. From the cessation of consciousness comes the 
cessation of name-&-form. From the cessation of name-&-form comes the 
cessation of the six sense media. From the cessation of the six sense media comes 
the cessation of contact. From the cessation of contact comes the cessation of 
feeling. From the cessation of feeling comes the cessation of craving. From the 
cessation of craving comes the cessation of clinging/sustenance. From the 
cessation of clinging/sustenance comes the cessation of becoming. From the 
cessation of becoming comes the cessation of birth. From the cessation of birth, 
then aging-&-death, sorrow, lamentation, pain, distress, & despair all cease. Such 
is the cessation of this entire mass of stress & suffering.” — SN 12:48 

 
§ 9. “There are these ten totality-dimensions. Which ten? One perceives the 

earth-totality above, below, all-around: non-dual [advayaṁ], immeasurable. One 
perceives the water-totality… the fire-totality… the wind-totality… the blue-
totality… the yellow-totality… the red-totality… the white-totality… the space-
totality… the consciousness-totality above, below, all-around: non-dual, 
immeasurable. These are the ten totality-dimensions. Now, of these ten totality-
dimensions, this is supreme: when one perceives the consciousness-totality 
above, below, all-around: non-dual, immeasurable. And there are beings who are 
percipient in this way. Yet even in the beings who are percipient in this way 
there is still aberration, there is change. Seeing this, the instructed disciple of the 
noble ones grows disenchanted with that. Being disenchanted with that, he 
becomes dispassionate toward what is supreme, and even more so toward what 
is inferior.” — AN 10:29 

 
§ 10. “Just as the footprints of all legged animals are encompassed by the 

footprint of the elephant, and the elephant’s footprint is reckoned the foremost 
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among them in terms of size; in the same way, all skillful qualities are rooted in 
heedfulness, converge in heedfulness, and heedfulness is reckoned the foremost 
among them.” — AN 10:15 

 
§ 11. Then Pañcakaṅga went to Uggāhamāna and, on arrival, greeted him 

courteously. After an exchange of friendly greetings & courtesies, he sat down to 
one side. As he was sitting there, Uggāhamāna said to him, “I describe an 
individual endowed with four qualities as being consummate in what is skillful, 
foremost in what is skillful, an invincible contemplative attained to the highest 
attainments. Which four? There is the case where he does no evil action with his 
body, speaks no evil speech, resolves on no evil resolve, and maintains himself 
with no evil means of livelihood. An individual endowed with these four 
qualities I describe as being consummate in what is skillful, foremost in what is 
skillful, an invincible contemplative attained to the highest attainments.” 

Then Pañcakaṅga neither delighted in Uggāhamāna’s words nor did he scorn 
them. Expressing neither delight nor scorn, he got up from his seat & left, 
thinking, “I will learn the meaning of this statement in the Blessed One’s 
presence.” 

Then he went to the Blessed One and, on arrival, after bowing down to him, 
sat to one side. As he was sitting there, he told the Blessed One the entire 
conversation he had had with Uggāhamāna. 

When this was said, the Blessed One said to Pañcakaṅga: “In that case, 
carpenter, then according to Uggāhamāna’s words a stupid baby boy, lying on 
its back, is consummate in what is skillful, foremost in what is skillful, an 
invincible contemplative attained to the highest attainments. For even the 
thought ‘body’ doesn’t occur to a stupid baby boy lying on its back, so from 
where would it do any evil action with its body, aside from a little kicking? Even 
the thought ‘speech’ doesn’t occur to it, so from where would it speak any evil 
speech, aside from a little crying? Even the thought ‘resolve’ doesn’t occur to it, 
so from where would it resolve on any evil resolve, aside from a little bad 
temper? Even the thought ‘livelihood’ doesn’t occur to it, so from where would it 
maintain itself with any evil means of livelihood, aside from its mother’s milk? 
So, according to Uggāhamāna’s words, a stupid baby boy, lying on its back is 
consummate in what is skillful, foremost in what is skillful, an invincible 
contemplative attained to the highest attainments.” — MN 78  

 
§ 12. “Monks, this holy life doesn’t have as its reward gain, offerings, & fame, 

doesn’t have as its reward consummation of virtue, doesn’t have as its reward 
consummation of concentration, doesn’t have as its reward knowledge & vision, 
but the unprovoked awareness-release: That is the purpose of this holy life, that 
is its heartwood [or: essence (sāra)], that its final end.” — MN 29 

 
§ 13. Those who regard  
non-essence as essence 
and see essence as non-, 
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don’t get to the essence, 
 ranging about in wrong resolves. 
But those who know  
essence as essence, 
and non-essence as non-, 
get to the essence, 
 ranging about in right resolves. — Dhp 11–12 

 
§ 14. Ven. Sāriputta: “The statement, ‘With the remainderless fading & 

cessation of the six contact-media, is it the case that there is anything else?’ 
objectifies the non-objectified. The statement, ‘… is it the case that there is not 
anything else… is it the case that there both is & is not anything else… is it the 
case that there neither is nor is not anything else?’ objectifies the non-objectified. 
However far the six contact-media go, that is how far objectification goes. 
However far objectification goes, that is how far the six contact media go. With 
the remainderless fading & cessation of the six contact-media, there comes to be 
the cessation of objectification, the stilling of objectification.” — AN 4:173 

 
§ 15. [The Buddha to Baka Brahmā:] “‘Having directly known earth as earth, 

and having directly known the extent of what has not been experienced through 
the earthness of earth, I wasn’t earth, I wasn’t in earth, I wasn’t coming from 
earth, I wasn’t “Earth is mine.” I didn’t affirm earth. Thus I am not your mere 
equal in terms of direct knowing, so how could I be inferior? I am actually 
superior to you. 

“‘Having directly known liquid as liquid… fire as fire… wind as wind… 
beings as beings… devas as devas… Pajāpati as Pajāpati… Brahmā as Brahmā… 
the radiant as radiant… the beautiful black as the beautiful black… the sky-fruit 
as the sky-fruit… the conqueror as the conqueror… [these are high levels of 
Brahmās] 

“‘Having directly known the all as the all, and having directly known the 
extent of what has not been experienced through the allness of the all, I wasn’t 
the all, I wasn’t in the all, I wasn’t coming forth from the all, I wasn’t “The all is 
mine.” I didn’t affirm the all. Thus I am not your mere equal in terms of direct 
knowing, so how could I be inferior? I am actually superior to you.’ 

“‘If, good sir, you have directly known the extent of what has not been 
experienced through the allness of the all, may it not turn out to be actually vain 
and void for you.’ 

“‘Consciousness without surface, 
endless, radiant all around, 

has not been experienced through the earthness of earth… the liquidity of 
liquid… the fieriness of fire… the windiness of wind… the allness of the all.’” — 
MN 49 
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§ 16. “Therefore, monks, that dimension should be experienced where the eye 
[vision] ceases and the perception [mental label] of form fades. That dimension 
should be experienced where the ear ceases and the perception of sound fades. 
That dimension should be experienced where the nose ceases and the perception 
of aroma fades That dimension should be experienced where the tongue ceases 
and the perception of flavor fades That dimension should be experienced where 
the body ceases and the perception of tactile sensation fades That dimension 
should be experienced where the intellect ceases and the perception of idea 
fades. That dimension should be experienced.” — SN 35:114 

 
§ 17. “There is that dimension, monks, where there is neither earth, nor water, 

nor fire, nor wind; neither dimension of the infinitude of space, nor dimension of 
the infinitude of consciousness, nor dimension of nothingness, nor dimension of 
neither perception nor non-perception; neither this world, nor the next world, 
nor sun, nor moon. And there, I say, there is neither coming, nor going, nor 
staying; neither passing away nor arising: unestablished, unevolving, without 
support [mental object]. This, just this, is the end of stress.” — Ud 8:1 

 
§ 18. “There is, monks, an unborn—unbecome—unmade—unfabricated. If 

there were not that unborn—unbecome—unmade—unfabricated, there would 
not be the case that escape from the born—become—made—fabricated would be 
discerned. But precisely because there is an unborn—unbecome—unmade—
unfabricated, escape from the born—become—made—fabricated is discerned.” 
— Ud 8:3 
 

§ 19. “Among whatever dhammas there may be, fabricated or unfabricated, 
dispassion—the subduing of intoxication, the elimination of thirst, the uprooting 
of attachment, the breaking of the round, the destruction of craving, dispassion, 
cessation, the realization of unbinding—is considered supreme. Those who have 
confidence in the dhamma of dispassion have confidence in what is supreme; 
and for those with confidence in the supreme, supreme is the result.” — Iti 90 

 
§ 20. “Now these three are unfabricated characteristics of what is 

unfabricated. Which three? No arising is discernable, no passing away is 
discernable, no alteration while staying is discernable.” — AN 3:48  

 
§ 21. “And further, the disciple of the noble ones considers thus: ‘Is there, 

outside of this (Dhamma & Vinaya), any other contemplative or brahman 
endowed with the sort of view with which I am endowed?’ 

“He discerns that, ‘There is no other contemplative or brahman outside (the 
Dhamma & Vinaya) endowed with the sort of view with which I am endowed.’ 
This is the third knowledge attained by him that is noble, transcendent, not held 
in common with run-of-the-mill people.” — MN 48 
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§ 22. “And further, the monk who is a learner [one who has reached at least 
stream-entry but is not yet an arahant] reflects, ‘Is there outside of this (Dhamma 
& Vinaya) any contemplative or brahman who teaches the true, genuine, & 
accurate Dhamma like the Blessed One?’ And he discerns, ‘No, there is no 
contemplative or brahman outside of this who teaches the true, genuine, & 
accurate Dhamma like the Blessed One.’ This too is a manner of reckoning 
whereby a monk who is a learner, standing at the level of a learner, can discern 
that ‘I am a learner.’” — SN 48:53 

 
§ 23. Ven. Ānanda: “Suppose that there were a royal frontier city with strong 

ramparts, strong walls & arches, and a single gate. In it would be a wise, 
competent, & intelligent gatekeeper to keep out those he didn’t know and to let 
in those he did. Walking along the path encircling the city, he wouldn’t see a 
crack or an opening in the walls big enough for even a cat to slip through. 
Although he wouldn’t know that ‘So-and-so many creatures enter or leave the 
city,’ he would know this: ‘Whatever large creatures enter or leave the city all 
enter or leave it through this gate.’ 

“In the same way, the Tathāgata does not endeavor to have all the cosmos or 
half of it or a third of it led (to release) by means of (his Dhamma). But he does 
know this: ‘All those who have been led, are being led, or will be led (to release) 
from the cosmos have done so, are doing so, or will do so after having 
abandoned the five hindrances—those defilements of awareness that weaken 
discernment—having well-established [‘well-tuned’] their minds in the four 
establishings of mindfulness, and having developed, as they have come to be, the 
seven factors for awakening.” — AN 10:95 

 
§ 24. “Suppose a man in need of milk, looking for milk, wandering in search of 

milk, would twist the horn of a newly-calved cow. If he were to twist the horn of a 
newly-calved cow even when having made a wish (for results)… having made no 
wish… both having made a wish and having made no wish… neither having 
made a wish nor having made no wish, he would be incapable of obtaining results. 
Why is that? Because it is an inappropriate way of obtaining results. 

“In the same way, any contemplatives or brahmans endowed with wrong 
view, wrong resolve, wrong speech, wrong action, wrong livelihood, wrong 
effort, wrong mindfulness, & wrong concentration: If they follow the holy life 
even when having made a wish (for results)… having made no wish… both 
having made a wish and having made no wish… neither having made a wish 
nor having made no wish, they are incapable of obtaining results. Why is that? 
Because it is an inappropriate way of obtaining results.” — MN 126 
 

§ 25. As they were sitting there, the Kālāmas of Kesaputta said to the Blessed 
One, “Lord, there are some contemplatives & brahmans who come to Kesaputta. 
They expound & glorify their own doctrines, but as for the doctrines of others, 
they deprecate them, disparage them, show contempt for them, & pull them to 
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pieces. And then other contemplatives & brahmans come to Kesaputta. They 
expound & glorify their own doctrines, but as for the doctrines of others, they 
deprecate them, disparage them, show contempt for them, & pull them to pieces. 
They leave us absolutely uncertain & in doubt: Which of these venerable 
contemplatives & brahmans are speaking the truth, and which ones are lying?” 

“Of course you are uncertain, Kālāmas. Of course you are in doubt. When 
there are reasons for doubt, uncertainty is born. So in this case, Kālāmas, don’t go 
by reports, by legends, by traditions, by scripture, by logical conjecture, by 
inference, by analogies, by agreement through pondering views, by probability, 
or by the thought, ‘This contemplative is our teacher.’ When you know for 
yourselves that, ‘These qualities are unskillful; these qualities are blameworthy; 
these qualities are criticized by the observant; these qualities, when adopted & 
carried out, lead to harm & to suffering’—then you should abandon them.  

“… When you know for yourselves that, ‘These qualities are skillful; these 
qualities are blameless; these qualities are praised by the observant; these 
qualities, when adopted & carried out, lead to welfare & to happiness’—then you 
should enter & remain in them.” — AN 3:65 

 
§ 26. “There is what is given, what is offered, what is sacrificed. There are 

fruits & results of good & bad actions. There is this world & the next world. 
There is mother & father. There are spontaneously reborn beings. There are 
contemplatives & brahmans who, faring rightly & practicing rightly, proclaim 
this world & the next after having directly known & realized it for themselves.” 
— MN 117 

 
§ 27. “Monks, there are these two assemblies. Which two? The assembly 

trained in bombast and not in cross-questioning, and the assembly trained in 
cross-questioning and not in bombast. 

“And which is the assembly trained in bombast and not in cross-questioning? 
There is the case where in any assembly when the discourses of the 

Tathāgata—deep, deep in their meaning, transcendent, connected with 
emptiness—are recited, the monks don’t listen, don’t lend ear, don’t set their 
hearts on knowing them, don’t regard them as worth grasping or mastering. But 
when discourses that are literary works—the works of poets, artful in sound, 
artful in expression, the work of outsiders, words of disciples—are recited, they 
listen, they lend ear, they set their hearts on knowing them, they regard them as 
worth grasping & mastering. Yet when they have mastered that Dhamma, they 
don’t cross-question one another about it, don’t dissect: ‘How is this? What is the 
meaning of this?’ They don’t make open what isn’t open, don’t make plain what 
isn’t plain, don’t dispel doubt on its various doubtful points. This is called an 
assembly trained in bombast, not in cross-questioning. 

“And which is the assembly trained in cross-questioning and not in bombast? 
There is the case where in any assembly when discourses that are literary 

works—the works of poets, artful in sound, artful in rhetoric, the work of 
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outsiders, words of disciples—are recited, the monks don’t listen, don’t lend ear, 
don’t set their hearts on knowing them; don’t regard them as worth grasping or 
mastering. But when the discourses of the Tathāgata—deep, deep in their 
meaning, transcendent, connected with emptiness—are recited, they listen, they 
lend ear, they set their hearts on knowing them, they regard them as worth 
grasping & mastering. And when they have mastered that Dhamma, they cross-
question one another about it and dissect it: ‘How is this? What is the meaning of 
this?’ They make open what isn’t open, make plain what isn’t plain, dispel doubt 
on its various doubtful points. This is called an assembly trained in cross-
questioning and not in bombast.” — AN 2:46 

 
§ 28. “Monks, these two slander the Tathāgata. Which two? He who explains 

what was not said or spoken by the Tathāgata as said or spoken by the Tathāgata. 
And he who explains what was said or spoken by the Tathāgata as not said or 
spoken by the Tathāgata. These are the two who slander the Tathāgata.” — AN 2:23 
 

§ 29. “There is no disappearance of the true Dhamma as long as a counterfeit 
of the true Dhamma has not arisen in the world, but there is the disappearance of 
the true Dhamma when a counterfeit of the true Dhamma has arisen in the 
world. Just as there is no disappearance of gold as long as a counterfeit of gold 
has not arisen in the world, but there is the disappearance of gold when a 
counterfeit of gold has arisen in the world, in the same way there is no 
disappearance of the true Dhamma as long as a counterfeit of the true Dhamma 
has not arisen in the world, but there is the disappearance of the true Dhamma 
when a counterfeit of the true Dhamma has arisen in the world. 

“It’s not the earth property that makes the true Dhamma disappear. It’s not 
the water property… the fire property… the wind property that makes the true 
Dhamma disappear. It’s worthless people who arise right here [within the 
Saṅgha] who make the true Dhamma disappear. The true Dhamma doesn’t 
disappear the way a ship sinks all at once. 

“These five downward-leading qualities tend to the confusion and 
disappearance of the true Dhamma. Which five? There is the case where the 
monks, nuns, male lay followers, & female lay followers live without respect, 
without deference, for the Teacher. They live without respect, without deference, 
for the Dhamma… for the Saṅgha… for the training… for concentration. These 
are the five downward-leading qualities that tend to the confusion and 
disappearance of the true Dhamma. 

“But these five qualities tend to the stability, the non-confusion, the non-
disappearance of the true Dhamma. Which five? There is the case where the 
monks, nuns, male lay followers, & female lay followers live with respect, with 
deference, for the Teacher. They live with respect, with deference, for the 
Dhamma… for the Saṅgha… for the training… for concentration. These are the 
five qualities that tend to the stability, the non-confusion, the non-disappearance 
of the true Dhamma.” — SN 16:13 
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§ 30. “Monks, there once was a time when the Dasārahas had a large drum 

called ‘Summoner.’ Whenever Summoner was split, the Dasārahas inserted 
another peg in it, until the time came when Summoner’s original wooden body 
had disappeared and only a conglomeration of pegs remained. [The 
Commentary notes that the drum originally could be heard for twelve leagues, 
but in its final condition couldn’t be heard even from behind a curtain.] 

“In the same way, in the course of the future there will be monks who won’t 
listen when discourses that are words of the Tathāgata—deep, deep in their 
meaning, transcendent, connected with emptiness—are being recited. They 
won’t lend ear, won’t set their hearts on knowing them, won’t regard these 
teachings as worth grasping or mastering. But they will listen when discourses 
that are literary works—the works of poets, elegant in sound, elegant in rhetoric, 
the work of outsiders, words of disciples—are recited. They will lend ear and set 
their hearts on knowing them. They will regard these teachings as worth 
grasping & mastering.  

“In this way the disappearance of the discourses that are words of the 
Tathāgata—deep, deep in their meaning, transcendent, connected with 
emptiness—will come about.  

“Thus you should train yourselves: ‘We will listen when discourses that are 
words of the Tathāgata—deep, deep in their meaning, transcendent, connected 
with emptiness—are being recited. We will lend ear, will set our hearts on 
knowing them, will regard these teachings as worth grasping & mastering.’ 
That’s how you should train yourselves.” — SN 20:7 

 


